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Reminder – Building Meeting!
The shul will be holding a meeting on Monday night at 8pm in the 
shul. This will provide all members with the opportunity of meeting 
with the building committee and providing feedback on the current 
proposals.

Final Chanuka Shiur
The final shiur on Chanuka will be given by Rabbi Yisroel Aaron 
Schwalbe on Sunday at 8.00pm in the Shul. Men & Ladies welcome.

Last Chance For The Shabbaton
Due to a couple of cancellations, we have a small number of rooms 
available for the Shabbaton. If you have not registered and are 
interested in attending, please contact a member of the Shabbaton 
Committee.

The Kiss of Dot Rabbi Mordechai Kamenetzky (Torah.org)

In the English language, we have italics, either to draw attention to or to 
hint at an otherwise homonymic meaning. Sometimes, a word is placed 
in bold face or ensconced in quotation marks to achieve the same 
end. The Torah, on the other hand, seldom has extraneous 
enhancements of its words. Instead, in rare occasions, it leaves out 
letters, hinting to the hidden meaning.

On even rarer occasions, the Torah adds symbols, tiny ones, dots 
placed above the word. They tell us to look deeper, to search beyond 
the words. And this week, in the narrative detailing the encounter 
between Yaakov and his brother Esav, the Torah uses those dots.

They appear during an emotional encounter, Yaakov lifting his eyes and 
seeing "Esau was coming, and with him were four hundred men. Fear 
and trepidation seized him as he positioned the women and children 
in safety. Then he himself went on ahead of them and bowed 
earthward seven times until he reached his brother" (Genesis 33:2). The 
Torah tells us that Yaakov's fears seemed to be tenuous. "Esau ran 
toward him, embraced him, fell upon his neck, and he kissed him; then 
they wept."

The word that means "and he kissed him" has small dots above it. It 
means that there is some something going on, in this case above the 
kiss.

Rashi quotes various opinions in the Medrash, each stating its 
interpretation of the dots. The Medrash tells us a fascinating reason for 
the dots. Esav's intent was to bite Yaakov on the neck, miraculously 
Yaakov's neck hardened and the pain in Esav's teeth caused him to cry.

But, if that is the case, why does the Torah highlight the word, "and he 
kissed him" with dots? Let it just say and he tried to bite him. Just state 
what happened!

After the Munich Conference had ended on September 30, 
1938, English Prime Minister Neville Chamberlain signed the 
Munich Pact with German leader Adolf Hitler. The pact 
acceded to Hitler’s demands for cession of the Sudetenland, 
a German-speaking region of Czechoslovakia, to Germany. 
Chamberlain was excited. He returned to England and on the 
steps of 10 Downing Street declared, "This morning I had 
another talk with the German Chancellor, Herr Hitler, and here 
is the paper which bears his name upon it as well as mine." 
Shouts of excitement erupted from the gathered crowd. To 
the cheering crowd he read the statement.

"We, the German Führer and Chancellor, and the British Prime 
Minister, have had a further meeting today and are agreed in 
recognizing that the question of Anglo-German relations is of 
the first importance for our two countries and for Europe.

"We regard the agreement signed last night, and the Anglo-
German Naval Agreement, as symbolic of the desire of our 
two peoples never to go to war with one another again."

Wild cheers broke out, the crowd reiterating the last syllables 
of the Prime Minister's statement. Chamberlain continued. "We 
are resolved that the method of consultation shall be the 
method adopted to deal with any other questions that may 
concern our two countries, and we are determined to 
continue our efforts to remove possible sources of difference, 
and thus to contribute to assure the peace of Europe."

He ended his short statement with the following words that 
would haunt him and his memory until this day. "My good 
friends, for the second time in our history, a British Prime 
Minister  has  returned  from  Germany  bringing peace   with
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honor. I believe it is peace for our time... Go home and get a nice 
quiet sleep."

Eleven months later, England was thrust into its bloodiest war, with 
the partner that was to bring "peace with honor."

Perhaps, in its cryptic coding, the Torah is telling us a message for 
eternity. The kiss, the pact, the embrace and even the handshake of our 
enemy, must be looked upon with dire caution. Behind the ultimate kiss 
may lay the desire to bite. And though he ends up kissing you, you may 
never know what his original intent was and what made him change his 
mind. Esav kissed Yaakov, but his intent to harm was changed; all 
Yaakov felt was a kiss. But the Torah warns us to watch the dots. 
Because the kiss of dot may just be the kiss of death.

Before Our Very Eyes   Rabbi Label Lam (Torah.org)

"And a man wrestled with him until the break of dawn." (Breishis 32:26)

What does this come to teach us? “Until the break of dawn” for Israel-
the salvation of Israel which is comparable to night. The nations of the 
world and the wicked Edom, they will be wrestling with Israel in order 
to sway them from the ways of HASHEM as it says, (Shir HaShirim 7:1) 
“The nations have said to me, “Turn away, turn away from G-d, O 
nation whose faith in Him is perfect, turn away, turn away, and we shall 
choose nobility from you.” (Lekach Tov)

Who would not like to have witnessed that wrestling match? Well the 
good news is that it’s an event yet in progress, and we may be in the 
most dangerous stage of all.

Prior to WWII Rabbi Elchonon Wasserman ztl. wrote in his treatise, “The 
Epoch of the Moshiach” about many of the prevalent symptoms of the 
darkness that precedes the break of dawn: ““And a man wrestled with 
him.” Jacob is the pillar of Torah. “A man” refers to the “Satan”. This 
indicates that in the Epoch of the Moshiach immorality will compete 
with the study of Torah.

“And the thigh of Jacob was dislocated as he wrestled with him.” This 
refers to the Torah schoolchildren, the backbone of our nation for 
thousands of years. Even this foundation will weaken in the Epoch of 
the Moshiach, through internal and external foes…
Alternately, “the thigh of Jacob”, refers to those who support Torah 
study… In the Epoch of the Moshiach this precept is diminished... Even 
in those countries where it is still temporarily possible to help 
financially, people give to all causes; for Torah study “prutas” …

“Before the redemption, the Jews will err after various forms of idol-
worship… “Any matter which appears to man as a controlling factor 
independent of HASHEM’s will, and as capable of doing good or evil 
is included in the definition of idolatry. (Sanhedrin) …

He writes, “Let us now review all the “idols” which were worshipped in 
the last one hundred years. The Enlightenment of Berlin promised a 
great salvation. As soon as the breeze of liberalism began to blow, the 
Jews hastened to stand in the ranks of the foremost exponents. After 
Liberalism had made its exit, they turned to Democracy (worship of 
public opinion), Socialism, Communism, and to other “isms”... To these 
idols they made sacrifices of blood and money- and were betrayed by 
all of them. Not even one justified the faith that was pinned on it…”

Rabbi Elchonon Wasserman ztl. attributes the following story to Rabbi 
Yisrael Salanter ztl: A king sent one of his loyal princes on a mission 
to another country. He warned him, “If the nobles of the land offer 
to make a bet with you, you are to decline.” He repeated his 
warning over and over again. At the conclusion of his mission the 
noblemen of the place said, “You are a hunchback Sir!” When he 
rejected their claim, they bet him a million pieces of silver that he 
was in fact a hunchback. He proved them wrong.

With a million pieces of silver in hand he returned home. The king 
was not happy to hear about the bet. The prince assured him that 
it was a “sure thing” and he won the bet. The king told him that he 

had a wager with the same nobles for a hundred times that 
amount that the prince could not be tempted to make a bet. 
Now his foolishness has caused a great loss to the king’s 
treasury.

He writes, “The moral is obvious. If a man thinks in his heart that in 
spite of the Torah’s warnings that a prohibited thing can bring great 
advantage, we must tell him, “The advantage you see, the Torah 
also saw; and if the Torah yet prohibited it, it is evident that not 
benefit but great harm must result from it.”

We have been witness to a ferocious wrestling match in recent 
history with wildly desperate moves on display even today before 
our very eyes.

Giving Satan What He Really Wants  
Rabbi Pinchas Avruch (Torah.org)

At the conclusion of the struggle between Yaakov and a strange 
man - which the Medrash clarifies was Satan himself, functioning as 
the Guardian Angel of Yaakov's brother Esav - the Angel of Evil 
begs Yaakov to allow him to depart. "Then [the angel] said, 'Let me 
go, for dawn has broken.'" (Beraishis 32:27). The Talmud (Chulin 
91b) explains that Yaakov initially asked him if he was a thief or a 
gambler, since he feared the break of dawn. The stranger replied, 
"I am an angel, and from the moment of my creation I have never 
had the opportunity to sing Shira until now!" Why did this angel, 
just defeated and disgraced, and never before allowed to sing 
Shira, have to sing right now?

Michtav Me'Eliyahu elucidates that, while every creation has the
potential to sing Shira, indeed, it is only sung when that creation 
reaches its loftiest spiritual levels, when it achieves perfection in its 
purpose. The Children of Israel, who witnessed the splitting of the 
Red Sea (see Shemos 15), had the most profound, intimate 
appreciation of G-d's presence in the Universe - the Medrash 
Yalkut Shimoni explains that a maidservant at the Sea beheld visions 
of the Divine Glory that the great prophet Yechezkiel was never 
able to envision - therefore, at the conclusion of this fantastic 
miracle they sang Shira, the Song of the Sea. Similarly, the Angel of 
Esav, at the moment he was defeated by Yaakov in the ultimate 
external expression of man's internal fortitude to quash his 
inclination for evil, fulfilled his Divine mission of enabling and 
facilitating the spiritual growth and elevation of the G-d fearing 
Jew. His G-d given charge now accomplished, he was now - as 
never before - suited to sing Shira.

Thus, the Yetzer Hara finds success in failure and failure in success. 
As a servant of the King of Kings, he serves with gusto, always 
trying to pull the Jew away from G-d. But his success in our failure 
ultimately serves to detract from G-d's glory, a phenomenon that 
pains him immensely. As relentless as he is to gain in his objective 
of stunting our spiritual growth, he wishes he would lose the 
battle. His true Divine objective is to challenge us to fail so that we 
may overcome him and grow from that challenge. Ultimately, when 
he loses, he wins.

And just how does Satan thrive with such a backward assignment? 
Because it is only through him that creation has purpose. Without 
him there is no "choice" in the world, no reason to want to do 
anything but fulfill G-d's will. But such service would be empty and 
devoid of meaning. G-d's essential expression of kindness in 
creation is His allowance for us to develop and grow in our "G-d 
consciousness", to actively foster a relationship with Him through 
fulfillment of the mitzvos of His Torah while resisting the tug of the 
Yetzer Hara to do otherwise.

Intellectually, we know the Yetzer Hara would love nothing more 
than to fail. The least we can do is work to accommodate him.


