
Kiddush This Shabbos

Boy’s Kiddush

The Shabbos Mevorchin Kiddush this Shabbos is sponsored by Mr

Malcolm Fagelman on the occasion of the Yahrzeit of his Mother.

There will be a boy’s Kiddush this Shabbos for boys aged 8-11 at

which the Rov and Zevi Steinhaus will delivery short Vorts.

Climbing Unto Love Or Falling Into Lust
Rabbi Naftali Reich (Torah.org)

As a child, whenever I arrived at this week's Parsha, I recall feeling

something of a letdown. From the beginning of Bereishis, each Parsha

had its own riveting narrative, the various strands culminating with the

awesome climax of the giving of the Torah. Immediately after this

climatic event, comes Mishpatim, in which the drama seems to fizzle

out. The Torah shifts its focus to elucidating the intricate laws of

damages, interpersonal relationships and prohibitions that inform day-

to-day Jewish life.

In the coming weeks, the body of technical material grows to even

larger proportions as we are asked to master the detailed instructions

governing the construction of the Mishkan, followed by complex laws

concerning all the various sacrifices brought therein.

It's difficult for many to move from the compelling narratives of Beraishis

and part of Shmos into the Torah's technical and legalistic dimension,

following the Divine revelation. A thought occurred to me this week

that might make for a smoother transition into Parshas Mishpatim.

It's fascinating to read of the extensive preparations that preceded the

Divine revelation at Sinai. And yet, the climax of it all, the shattering,

emotionally charged moment that the world had anxiously awaited for

generations-the giving of the Ten Commandments-was over in a few

short minutes. The Divine presence abruptly departed; the people

were then allowed to ascend the mountain. What an anti climax! "Is that

all?" some people may have wondered, bewildered.

This view, however, obscures what actually took place.

Any relationship of enduring value rests primarily on the quality and

depth of the commitment. A truly meaningful and genuine bond does

not need lengthy, poetic declarations of love to validate it. An

encounter with an elderly couple who have weathered many of life

storms together aptly illustrates this point. Their sensitivity to one

another and mutual understanding and commitment is reflected even

in a casual meeting of the eyes.

Words and finite expression tend often to dilute. The ultimate

relationship is one that is forged by a mutual pledge of commitment

that will prevail over any and all of life's vicissitudes. That can take a brief

moment but it establishes a reality that is meant to stand the test of time.

An essential prerequisite in the building of such a bond is a spiritual and

emotional preparedness nurtured over time.

The Jewish people had prepared for this climatic moment for

generations. The relationship with Hashem took root with the Avos
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The Week Ahead

Mincha & Kabbolas Shabbos 5.12pm

Candle Lighting and Shabbos 5.07pm

Seder HaLimud 8.40am
Shacharis 9.00am

Rov’s Mishnayos Shiur 4.29pm

Mincha 1st Minyan / 2nd Minyan 1.30pm / 4.59pm

y"w onf seq 9.52am

Thursday / Friday yceg y`x 6.30am / 7.00am

Mincha & Maariv Next Shabbos 5.26pm (Shabbos 5.21pm)

Ovos uBonim 7.29pm

Mincha & Maariv All Week 5.20pm (Late Maariv @ 8.00pm)

Maariv & Motzei Shabbos 6.14pm

Hakedoshim. It was tested in Egypt, the crucible of suffering where, as

abject slaves, the people's ego and identity were humbled - the

perfect preparation for an eternal union with Hashem.

Finally, the 'moment' of marriage at Sinai arrives. It only takes a moment,

just as the yichud ceremony constituting the consummation of every

marriage takes but a brief few minutes. But now comes the litmus test

that determines the true value of the marriage, where we demonstrate

our willingness not only to meet our responsibilities to one another, but

to discover precisely what the others' needs are.

Enter Parsha Mishpatim. The wedding at Sinai was exciting, but living a

'real' married life is far more meaningful. And so, this year when we

open the Chumash to Mishpatim, perhaps we will experience instead

of a letdown, a twinge of excitement.

It sometimes takes a while to detoxify a Hollywood-intoxicated

student who thinks after one date that he has met his bashert. “Rabbi,"

he tells me, "it was love at first sight; I fell in love." "No you didn't, " I

counter, "you fell in lust."

A true relationship is never one that seems to just descend from the

clear blue sky. It takes a great amount of work to lay the foundation, The

true yardstick of how real the love and devotion are will only be proven

over many years, in the crucible of the arduous, demanding

responsibilities that follow. When we arrive at Parshas Mishpatim the

true journey is about to begin.

Teachable Moments Rabbi Label Lam (Torah.org)

Do not offend a stranger (verbally) and do not oppress him

(financially) because you were strangers in the land of Egypt.

(Shemos 22:20)

Because you were strangers: If you hurt him with words he can say

to you that you also come from strangers. “Do not tease friend

about a blemish that you- yourself possess!” A stranger is someone

who was not born in that country but rather came from a different

country to live there. (Rashi)
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1. Why of all the organs in the body, does an have his ear

pierced?

2. What does this phrase mean: ?

3. What is the order of priority of people to whom one lends

money?

4. When do we not follow a majority of one?

5. Why does the stress so many times about not mistreating a

?

6. Why can’t the forgive our sins?

7. Why did keep a ‘sapphire brick’ before Him during the

slavery?

H. How old was when he became king?
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It sounds a little odd that we should not put down a stranger is

because the same thing could be said about us! Is that a worthy

reason? Don’t do it because it’s offensive! It’s wrong! That’s all! Do

we need a justification at all? Why then are we reminded that we

were strangers in Egypt as a reason not to speak hurtful words to a

stranger?

It could be that we might even have a stronger subconscious

tendency to look down on someone that reminds us of our own

weakness or vulnerability. Perhaps that’s what Rashi means but

maybe there’s another purpose to those words, “because you

were strangers in the land of Egypt.”

One of my boys, when he was in grade school, was being picked

on daily. We wanted badly to champion his cause but he refused to

identify the instigators. The administration and Rebbe were

consulted. Attempts were made to squelch it. Nothing changed.

The poor kid came home in tears every day. We all know the

remedy. Kids who pick on others only do it when they sense that

they are getting a reaction. There’s a tendency to want to tell a child

(or an adult) “Don’t let them bother you!” Unfortunately it rarely

works. If someone tells you not to think about pink elephants

suddenly they are dancing even more in your head. He was in pain

and we were frustrated. What were we to do?

With help from heaven I stumbled upon a practical approach. At

first I sat with my boy and asked him what they had been saying

about him that made him feel so tortured. The words bled out

slowly, “dummy-head”, “cookoo”, “stinky” and stuff like that. I wrote

down each on a piece of paper and tried to logically dispute the

veracity of their claims. I soon realized though, that I was talking to

the head when it was the heart that hurt. Then in I put my money

where their mouths were and I gave him three dollars- one for each

false utterance. I now had his undivided attention. I asked him to

please do me a favor and write down each insulting phrase they say

tomorrow and that I would pay him a dollar for every one. I even

gave him a special pad of paper and a pen for the occasion.

Well, the next day he came home with a long face covered with

sadness. I was curious to see the paper. Empty! He reported that

nobody teased him today. It worked! Once they realized that not

only was he not poised to be hurt by their words and that he was

happily awaiting them their thrill was ended and so they ceased.

Now that it was finally over, I didn’t want to lose this precious

parental opportunity to crown the episode with a lasting lesson.

This was the teachable moment! I felt it necessary to tell my son the

following which he accepted with unusual depth and sensitivity,

“Now that you know what it feels like to be picked on you should

make certain not to do it to anybody else. If there is ever a kid who is

different or isolated or is for whatever odd reason a candidate for

being picked on you should make it your business to befriend or

defend him. With that in mind, son, maybe this whole messy

episode will have been worthwhile!”

It could be that our struggles and even our most suffering situations,

just like being in Egypt, can be converted into super assets. How

so? In English there’s a difference between the words, “sympathy”

and “empathy”. “Sympathy” is a remote feeling of pity while

“empathy” is a feeling of identification with another’s pain. Maybe

it’s a strategy to keep from feeling superior to the stranger amongst

us to consciously recall our vulnerabilities and realize teachable

moments.

A viable legal system is of necessity composed of two parts. One is

the law itself, the rules that govern society and are enforced by the

proper designated legal authorities. The other part of the legal

system is the moral, transcendental value system that governs

human and societal behavior generally. If the legalities and rules are

Correct Interpretations Rabbi Berel Wein (Torah.org)

the body - the corpus of the legal system, then the value system and

moral imperatives that accompany those rules are the soul and spirit

of that legal system.

In a general sense, we can say that the Written Law represents the

body of the legal system while the accompanying Oral Law

represents the soul and spirit of Jewish jurisprudence and Jewish

societal life and its mores and behavior. The Written Law is

interpreted and tempered by the Oral Law that accompanies it, and

both of these systems are Divine in origin.

And, it is perfectly understandable how, for instance, “an eye for an

eye” in Jewish law means the monetary value of the injury must be

paid to the victim of that injury but not that the perpetrator’s eye

should also be put out as punishment for his behavior.

In the Talmud we have many examples of the overriding moral

influence of the Oral Law when applied to the seemingly strict literal

words of the Written Law. The rabbis of the Talmud taught us that

there is even a third layer to Jewish law that governs those that wish

to be considered righteous in the eyes of man and God and that is

the concept of going beyond what the law – even the Oral Law –

requires of us.

So, when studying this week’s parsha of laws, rules and

commandments we must always bear in mind the whole picture of

Jewish jurisprudence in its many layers and not be blinded by

adopting a purely literal stance on the subject matter being

discussed by the Torah in the parsha.

Throughout the ages, the process of halachic decision-making has

been subject to this ability to see the forest and not just the trees, to

deal with the actual people involved and not only with the books

and precedents available concerning the issue at hand. Every issue

is thus debated, argued over, buttressed and sometimes refuted by

opposing or supporting sources. Independence of thought and

creativity of solutions are the hallmarks of the history of rabbinic

responsa on all halachic issues.

There are issues that are seemingly decided on the preponderance

of soul and spirit over the pure letter of the law. There is the famous

responsa of the great Rabbi Chaim Rabinowitz of Volozhin who

allowed a woman, whose husband had disappeared, to remarry

though the proof of her husband’s death was not literally

conclusive. He stated there that he made “an arrangement with my

God” that permitted her to remarry.

This is but one example of many similar instances strewn throughout

rabbinic responsa of the necessary components of spirit and soul

that combine with literal precedents that always exist in order to

arrive at correct interpretations of the holy and Divine books of law

that govern Jewish life.


