
    

`vz ik zyxt zay – 13th September 2008

Shabbos Times
Please note that we are now moving to winter timing for Kabollos 
Shabbos. This means that we will daven mincha five minutes after 
Shabbos comes in.

Mazel Tov
Mazel Tov to David and Eunice Wolfson on the ocassion of the 
forthcoming wedding of Nechama to Ben Rapport of Edgeware.

Rosh Hashana Shiur Continues This Week

Rabbi Angel `‰hily will be continuing his series of three shiurim on the 
subject of ‘Preparing for Rosh Hashana’. The shiur takes place Sunday 
night in the Shul after aixrn. Men and ladies are welcome to attend.

Hide and No Seek             Rabbi Mordechai Kamenetzky (Torah.org)

This week's parsha is replete with a potpourri of commandments, all 
encompassing both negative and positive directives that affect our 
dealings with fellow humans as well as our Creator.

Among the directives is the mitzvah of hashavas aveidah, returning the 
lost items of your fellow Jew.

"You shall not see the ox of your brother or his sheep or goat cast off, 
and hide yourself from them; you shall surely return them to your 
brother. If your brother is not near you and you do not know him, then 
gather it inside your house, and it shall remain with you until your 
brother inquires after it, and you return it to him. So shall you do for his 
donkey, so shall you do for his garment, and so shall you do for any 
lost article of your brother that may become lost from him and you find 
it; you will not be able to hide yourself" (Deuteronomy 22:1-3).

The Talmud spends a great amount of time and effort detailing this 
mitzvah in the second chapter of Tractate Bava Metziah. But the last 
few words of the commandment needs clarification.

The Torah tells us to return lost items and not to shirk our responsibility. 
But it does not tell us you are not allowed to hide, rather it tells us, "lo 
suuchal, you will not be able to hide." Why not? Who is stopping you? 
Surely Hashem does not intervene in our free choice to shun our 
responsibilities?

The Chofetz Chaim travelled across Poland to distribute his works. 
Throughout his travels, he came across a variety of characters and 
experienced many incidents that he retold in his many lectures on 
Lashon Harah, and fear of Heaven.

He recounted that once he was going in a wagon, when the driver 
saw an orchard with delicious fruit trees. The driver turned to his 
passenger and schemed. Listen, my friend. I am making a short 
detour. I am going into the field to help myself to some of that 
fruit. If anybody is watching me, let me know immediately. I don't 
want to get in trouble here!"

The man parked the wagon on the side of the road and stealthily 
moved toward the orchard with a small sack in his hand. He was 
about to fill it with the fine, pilfered fruit when the Chofetz Chaim 
shouted from the wagon, "Someone is watching!"

The man quickly ran back to the carriage and meandered 
around as if he were just taking a rest.

A few moments later, he snuck back into the orchard, and 
slowly made his way toward the fruit-laden trees. Once again, 
as he was about to snatch the fruit off the tree, he heard the 
old man shout! They're watching! They're watching!"

This time the man dropped his sack and looked all around. He 
saw no one. Hands on his hips, he approached the wagon.

"I don't see anyone! Who's watching?" he demanded.

The Chofetz Chaim, shrugged, smiled, and rolled his eyes 
heavenward as he pointed his finger upwards.

"He is!" he replied.

As the saying goes, "you can run, but you can't hide." The Torah is 
telling you more than dos or don'ts. It is telling you what you can 
do, and what is virtually impossible for you to do. When you want 
to look away, and make it appear as if you do not see, the Torah, 
in addition to a prohibition, reminds him of the simple fact. Not 
only are you prohibited from making it appear as if you did not 
see, but in fact, "you cannot hide! You cannot look away." We 
sometimes forget that Hashem is everywhere and his vision is ever 
peripheral. We think He is focused on one place and is not
interested in the tiny details of a man and a lost object.

Such thinking is as silly as the story of the kids at a Bar-Mitzvah, 
when the rabbi stacked a bunch of apples on one end of a table 
with a sign saying, "Take only one apple please G-d is watching." 
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On the other end of the table was a pile of cookies where a friend of 
the bar-mitzvah boy had placed a sign on saying, "Take all the cookies 
you want - God is watching the apples."

When it comes to involving ourselves in communal responsibilities 
whether it is returning lost souls or lost items, we may try to appear as if 
we do not know what is happening around us. We may act lost 
ourselves. But we are hiding from no one. Because if we play the fool, 
"the only thing we have to fool is fool ourselves."

Do The Impossible                            Rabbi Label Lam (Torah.org)

The mood in the courtroom is somber. The parents wring their hands 
as they listen to the deliberations. Somewhere their son went wrong. 
The fine upstanding young man they had expected him to become has 
never materialized. Instead, he has developed into an incorrigible 
young ruffian, robbing and stealing to satisfy his gluttonous appetites, a 
degenerate, anti-social, destructive menace to society. Who knows 
what havoc he can wreak if given free rein? Therefore, as we read in 
this week’s portion, the Torah decrees that he be put to death before 
he can do any more damage.
Interestingly, however, the Torah assigns a very important role to the 
parents in this entire procedure. It is the parents, father and mother 
together, who must bring their wayward son to the court and 
denounce him. What can be the purpose of this requirement? Haven’t 
the parents suffered enough? Why add to their anguish and suffering?

Furthermore, the Talmud (Sanhedrin 71a) tells us that there never was 
an actual case of a wayward son being sentenced to death, nor could 
there ever be. The conditions prescribed by the Torah are virtually 
impossible to be met. Why then, wonders the Talmud, did the Torah 
bother to formulate this set of laws which can never relate to actual 
practice? “Study the laws,” the Talmud replies, “and you will be 
rewarded.”

But the question remains: What is the point? Why require us to study 
the procedure of dealing with a hypothetical situation that has 
absolutely no relevance whatsoever to real life?

The commentators explain that although it is virtually impossible for a 
wayward son to be convicted and executed, these laws nonetheless 
have tremendous relevance to real life. After all, what caused this 
young ruffian, this wayward son, to go astray? Quite likely, there was a 
lack of discipline in his upbringing, a laissez faire attitude on the part of 
his parents who chose to give unlimited “space” to “express himself.”

Mistaking permissiveness for love, they unwittingly deprived their child 
of the structure and conditioning that would make him a productive 
member of society. Had they reared him with a judicious blend of 
freedom and discipline, they would have conditioned him to deal with 
adversity, to be satisfied with what he has, to develop self-control. 
Instead, they indulged his whims and desires. And what was the result? 
A wayward son who has become a menace to society.

Therefore, the Torah requires that the parents bring their son to the 
court and denounce him. They are the ones who failed him, and they 
must acknowledge their responsibility and thereby set an example for 
others.

This is what the Talmud was referring to in the statement, “Study the 
laws, and you will be rewarded.” Although the actual execution of a 
wayward son can never come to pass, there are very important object 
lessons here for every Jewish parent. By studying these laws, it 
becomes impressed on our minds that excessive permissiveness 
deprives our children of the disciplined upbringing they need and 
crave. If we truly love our children we need to do more than help 
them achieve instant gratification at all times. We must instill in them the 
character, the fortitude and the values to see beyond their immediate 
cravings and desires. In contemporary terms, this is called “tough love,” 
and the Torah resoundingly endorses this concept. Children need to 
be nurtured with boundless love but also with mature guidance. All this 
becomes abundantly clear to us if we spend the time studying the 
laws of the wayward son, and this is a fine reward indeed.

Two little boys were playing in the park, while their mothers sat on 
a bench nearby. Suddenly, the bigger boy pounced on the smaller 
one and began to pummel him. The victimized boy’s screams 
brought the mothers running.

The bully’s mother squatted down in front of her son. “What 
happened, my little darling?” she purred. “Something must have 
upset you terribly to make you react in this way. What was it? What 
made you so angry?”

“If you really love your son,” said the victim’s mother, “you would 
teach him that no matter what upset him there is no excuse for 
what he did. If you taught him that lesson he would grow up to be 
a better person.”

Undoubtedly, it is often easier to avoid confrontations with our 
children than to invite their resentment by taking a firm stand. 
Moreover, the pressures of contemporary society make such 
demands on our time that it sometimes seems easier just to give in 
and let the children have their way. But there is a price to pay for 
the quick fix. If we want our children to know right from wrong, 
we must take the time and make the effort to establish boundaries 
they may not overstep. They may rant and rave right now, but 
someday, they will thank us.

The Neighborhood                    Rabbi Raymond Beyda (Torah.org)

The attack of the nation of Amalek took place within a few days of 
the Exodus from Egypt and the Crossing of the Sea. One would 
think that no one would have the nerve to ambush a nation who 
so clearly was G-d's favorite and the beneficiary of His Divine 
Providence. The Midrash compares Amalek to a man who jumped 
into a boiling bathtub that all others were afraid to enter for fear of 
being scalded by the hot water. After he climbed out of the tub -
although he was burned - others saw the waters as "cooled off" 
and also attempted to harm the Jews.

The question is obvious. If this rebellious soul suffered the burns 
that the onlookers feared why did the spectators become more 
confident and brazen? Shouldn't the defeat of Amalek have 
discouraged the other nations?

Sifte Hakhamim explain a deep psychological principle. Actions 
that are morally offensive are subconsciously removed from the 
realm of possibility. This inner alarm system protects an individual 
from spiritually harmful acts. When one sees another break the 
fence the psychological barrier is broken. The bath - although still 
boiling -- cooled off in the onlooker’s perspective.

When our people left Egypt and Crossed the Sea "The nations 
heard and trembled" [Shemot 15:14]. No country would dare 
attack the seemingly invincible Jews. Amalek disregarded the 
warning signs and paid the price of military defeat. The damage, 
however, was done. The unthinkable was now possible.

We live in a society where the unthinkable is now commonplace. 
The news is filled with acts of immorality, vulgarity and shameless 
behavior that our Holy Torah classifies as abominations.
Unfortunately we are unwilling onlookers and cannot escape the 
effects of all that we see and hear. The images and sounds that 
bombard us daily are breaking the fences that protect us from 
perversion and sin. Living in a bad "neighborhood" affects all the 
residents good and bad alike.

In these days of Elul we have an opportunity for soul searching and 
the rebuilding of our moral barriers so that our holy souls can 
remain clean and pure -safe from the contamination of 
contemporary society. A study of our books of ethics and an audit 
of our personal morality books will help us survive this 
technological onslaught and bring us to successful judgment on 
Rosh Hashanah. May we all be successful in our efforts to return to 
the service of Hashem.


