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Mazel Tov to the Rov and Rebbetzen on the birth of a great

granddaughter, born to Mr & Mrs Motti Schmidt.

Study Leave Programme
We are pleased to confirm that the Manchester Mesivta are

continuing their study leave programme, with the upper school

and Kollel learning in the shul during the morning. They also have a

Minyan for Shacharis following their morning shiur at approx 9am

Sundays and Bank Holiday Monday and approx 8.15am on

weekdays. This will continue till Friday 21st June inc. Members are

welcome to avail themselves of this additional Minyan.

Shavuos Report
d a our Shul was very busy over Shavuos. The atmosphere ofŠ

Shavuos started early with the Seder Halimud and Shiur before

Maariv on Erev Yom Tov. Later, the whole building was filled to

capacity with the sound of Torah learning, with well attended

Shiurim taking place in the main Shul, the Beis Hamedrash filled to

capacity with Chavrusos and the hall upstairs resonating with the

sound of the Manchester Mesivta boys learning.

Delicious refreshments were provided courtesy of Brackmans and

were greatly appreciated and enjoyed by all - thank you.

After Mincha on first day Yom Tov there was a Shiur before Maariv.

On second day, as Yom Tov drew to a close, a Neilas HaChag was

held, with both physical and spiritual nourishment, followed by a

Rekida.

The events over Yom Tov inspired Achdus both within our Kehilla

and the wider community. With thanks to all the speakers and

participants over Yom Tov.

Mincha & Kabbolas Shabbos 7.30pm

The Eruv Rav: Then and Now Rabbi Pinchas Winston (Torah.org)

In some circles the Erev Rav is famous, but not for the right reasons. They

are, and always have been, the proverbial thorn in the side of the

Jewish people. What doesn’t go wrong because of them? They are the

reason why we went into exile; they are the reason that we are still

there.

The Erev Rav, or Mixed Multitude in English, first appear in the Torah in

Parashas Bo:

The Children of Israel journeyed on foot from Rameses to Succos,

approximately 600,000 adult males, aside from the children. A mixed-

multitude also left with them, as did flocks, herds, and a lot of cattle.

(Shemos 12:37)

There is somewhat of a disagreement amongst the commentators as to

just who the Erev Rav were. The Ohr HaChaim HaKadosh, at the

beginning of Parashas Shlach, says that they were spies and instigators

sent by Pharaoh to intimidate and weaken the resolve of the fleeing

Jewish nation. Though he had been told by Moshe Rabbeinu that the

Jewish people were only leaving Egypt for three days, he suspected

otherwise and sent the Erev Rav along to make sure they came back

after serving God.

According to the Arizal, however, the history of the Erev Rav goes back
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Candle Lighting 7.35pm - 7.55pm

Seder HaLimud 8.40am

Shacharis 9.00am

y"w onf seq 8.59am

much further than to Egypt. In fact, it goes back to Adam HaRishon, and

the truth be told, it goes back to even prior to Creation, but we’re

getting ahead of ourselves for the moment.

The Talmud states:

Rebi Yirmiyah son of Elazar said: “All the years Adam was in

excommunication he fathered Ruchin, Shiddin, and Lillin, as it says,

‘Adam lived 130 years and he fathered a son in his likeness and his image

. . .’ (Bereishis 5:3), implying that until then, he fathered those unlike his

form.” This was questioned, for Rebi Meir said: “Adam HaRishon was

extremely pious, because when he saw that he had brought about the

punishment of death, he sat in fasting for 130 years, and separated from

his wife for 130 years as well (seemingly implying that he could not

father anything during that time)! He wore a belt of date branches over

his skin for 130 years which forced him to emit seed (and produce the

souls mentioned above). (Eiruvin 18b)

What is the connection between these damaged souls that Adam

HaRishon created from his teshuvah, and the Erev Rav that came into

existence over 2,000 years later? The answer to this question is a

journey through history:

All the Shiddin and Ruchin that they created during the 130 years that

Adam separated from Chava, as it is known, were all elevated and holy

souls from the level of Da’as (in the Sefiros; according to the Arizal, erev

rav is equal in gematria to the word da’as; Aitz Chaim, Sha’ar 32, Perek

2). However, they became mixed together with the Klipos (Impure

Spiritual Forces), and, as a result, required many reincarnations to refine

and whiten them. This is why the Jewish nation did not come into being

until Ya’akov’s time, because until that time most of the souls were

intermingled with the Klipos, and were in a process of refinement and

reincarnation from generation to generation. They didn’t begin their

rectification until Ya’akov, the ‘chosen’ of the Forefathers who rectified
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Motzei Shabbos 10.29pm

Mincha 2nd Minyan 9.24pm

Mincha 1st Minyan 6.00pm

Monday Bank Holiday 7.10am / 8.10am

Sunday 7.15am / 8.20am

Tuesday / Wednesday / Friday 6.45am / 7.20am

Followed by the Rov’s Mishnayos Shiur
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Late Maariv 10.25pm

Thursday 6.45am / 7.10am

Mincha & Maariv Next Shabbos 7.30pm

Mesivta Shacharis Sun / Mon 9.00am

Mesivta Shacharis Tuesday - Friday 8.15am

Mincha & Maariv 7.45pm
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Source of this תפיֹלה: י"ז נ"א תהיֹלים

At first glance, this is a bit of a strange thing to ask of Hashem,
since all you need to do is open your mouth and praise Hashem
by saying the printed in the Siddur lying right in front ofתפיֹלות
you!

To answer this conundrum, let's examine the source of the תפיֹלה.

נ"א תהיֹלים starts of with a simple introduction. “...when Nosson
the Prophet came to him when he (King Dovid) had come to
BasSheva.”

Dovid had asked Hashem to test him, so Hashem engineered a
scenario in which Dovid saw BasSheva in a compromising
situation; he ended up having relations with her.

Despite the appearances of the situation, Dovid didtechnically
not sin. That is to say, he was quite right in assuming she was at
that point in time unmarried (there are a list of Halachic reasons
for this), and therefore what he did with her did not pose a
Halachic problem.

There is no question, though, that he should have never done
what he did, whether because of his position, his greatness, or
that despite his prophetic knowledge that she would eventually
become his wife he had jumped the gun. This was considered by
Hashem to be a misdemeanour; and when a tzadik slips up, his
violation is that much greater.

After Nosson the Prophet told him off, he realized that he had
failed the test, and was incredibly remorseful, and had a deep
desire to repent. So, as he did in practically every situation he
was in, he turned to Hashem in prayer, and said:

“Please be kind to me and show me favour; erase my sin. Clean
me thoroughly from my sin and purify me from my transgression,
because my sin I acknowledge, and it constantly sits in front of
me. Only to You I have sinned...”

The last bit – – is a clear indication thatOnly to You I have sinned
he was aware his sin was a moral and ethical failing, not a
violation of Torah law.

Now Dovid is in a quandary. If he would have sinned as a , aשוגג
sin that involves a degree of misunderstanding, forgetfulness or
ignorance, he could have offered a which would haveֱקרבן
guaranteed his atonement. In this case, however, he was in full
knowledge of what he was doing, and therefore his sin would
classify him as a a deliberate sinner. For this he can not– מזיִד
bring a , since that is only brought if one is a ֱקרבן. שוגג

So he realizes his only option to obtain forgiveness and
atonement is to pray. Towards the end of his plea, he says the
verse: “ as an introduction to the”תהֹלתיך יגיִד ופי תפתח שפתי ה'
part of his prayer that represents the sacrifice – of his– ֱקרבן
prayer. The verses that follow this one talk about how Hashem
does not seek from His people, but sincere repentance,ֱקרבנות
regret and humility.

Since today we no longer have that can afford usֱקרבנות
forgiveness and atonement, we have to turn to prayer as our only
source of achieving that kind of forgiveness and atonement.

It is therefore most fitting that this verse, that Dovid used to
introduce his request to have his prayer accepted as a sincere
and genuine alternative to a , is used to introduce theֱקרבן שמנה
,עשרה which is the focal point of all of the davenning, and serves
(among other things) as a replacement for the lost . ֱקרבנות) עיון
שם (תפיֹלה,

The notes from Rav Shimon ben Chofni that the name ofיוסף עץ
Hashem that is spelled represents a direct, personalי – נ – ִד – א
approach to Him. It is talking to Him in the first person and
implying “YOU are MY master”, which is not the case of the other
two names we commonly use in our davenning.

So in summary, we say this phrase of " " to imploreתפתח שפתי ה'
Hashem on a direct, personal level to consider our upcoming
תפיֹלות asֱקרבנות if we had brought for forgiveness
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Translation:

Tefilloh Nuggets Dani EpsteinAdam HaRishon. That was also when his sons began their tikun . . .

throughout the Egyptian exile. This is the underlying meaning of the

verse, “Could any other god come and take a nation out from within a

nation?” (Devarim 4:34). Chazal teach: “It does not say ‘a people within

a nation,’ but rather, ‘a nation from within a nation,’ because that is what

really occurred since they were well within the midst of the Klipos (in

Egypt), and were a nation like them. They were then refined, purified,

and taken out from the midst of that nation literally. The beginning of

their reincarnations was in the Generation of the Flood . . . This is the

deeper meaning of the verse, ‘God regretted that He made THE MAN

on the land’ (Bereishis 6:7), which refers to the Generation of the

Flood. This hinted to the fact that they were on the level of Adam

HaRishon himself, emanating from him during the 130 years . . . Next,

they reincarnated as the Generation of the Dispersion, and were evil

like their fathers . . . This is what is written, ‘God went down to see the

city and the tower that the Son of Man built’ (Bereishis 11:5). As the

Zohar elucidates (Bereishis 75a): Literally, son of the Man, Adam

HaRishon, to hint to the fact that they were literally his sons . . . The third

reincarnation was as the people of S’dom, and therefore it says, ‘The

people of S’dom were evil and sinned greatly against God’ (Bereishis

13:13), to hint that their evil was the result of the destroyed seed of

Adam, which was called ‘evil’ . . . After these three reincarnations over

three generations . . . they returned a fourth time in Egypt, in B’nei

Yisroel, born into the generation of that exile, at which time the tikun

finally began . . .” (Arizal, Sha’ar HaKevanos 1b)

That is, in brief, the long history of the souls that Adam HaRishon

produced during his 130 years of purification. As to their connection

to the Erev Rav, the Arizal explains:

All the souls that were rectified completely reincarnated into the

Children of Israel and were the generation that went down to Egypt.

However, there were souls that were not yet rectified, and they

became Egyptians. Yosef had them circumcised, as it says, “Go to Yosef

and do whatever he tells you to do” (Bereishis 41:55) . . . Also, Ya’akov,

his father, made many converts in Egypt (Bereishis Rabbah 84:4). Those

who converted and performed circumcision lived apart from the rest

of Egyptian society, and stood out amongst the rest of the Egyptians.

Pharaoh noticed these two levels, and it is with respect to the converts

that he said, “The people, the Children of Israel are more numerous and

greater than us”; they were the Erev Rav that left with the Children of

Israel, and they were more than double the Jewish population.

(Sha’arei HaPesukim, Shemos 1:8)

So, according to the Arizal, the Erev Rav were not spies, but unfinished

Jews, so-to-speak, in need of at least one more reincarnation to

complete their journey into the Jewish people. But that, Moshe

Rabbeinu told God, would have taken too long, if their joining the

Jewish nation was necessary for bringing the Final Redemption.

Apparently, it was a miscalculated risk, because the Final Redemption

had to be be pushed off for thousands of years because of their

premature membership into the Jewish people. Even worse, they have

become a huge obstacle to the Final Redemption, as the Vilna Gaon

warned would be the case:

Our main service and battle is to break and to remove the strength of

the Erev Rav, the klipah of Armelius the Evil, from the Jewish people; the

Erev Rav is our greatest enemy, the one who separates the two

moshiachs. The klipah of the Erev Rav works only through deception

and roundabout ways, and therefore the war against the Erev Rav is the

most difficult and bitterest of all. (Kol HaTor, Ch. 2:2:2)

As to who the Erev Rav is today, because as the Arizal explains

elsewhere, they come back at the End of Days in force, that can be

more obvious than some might care to think. One thing is for sure,

before a Jew goes about changing Jewish tradition, or trying to make

peace with the rest of the world, he or she should consider whether

the driving force is Torah originated, or Erev Rav originated.

As the Talmud warns, the generation in advance of Moshiach will have

the face of dog (Sanhedrin 97a), another way of saying that chutzpah

will be rampant. Bravado has its place in life, but it can easily just be

rationalized chutzpah, and often is.


